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C.f. H.A.R. Gibb "Studies on. the Civilization of Islam" (London 1962)

P.225, Section 13, "Studies in Contemporary Arabic Literature"

See for instance his support for monogamy in Tafsir vol.IV pp.348~9

See Al Manar vol.XXXI p.352, also Lutfi Al-Sayyid "Qessat Hayati"
(Cairo 1962) p.37. Ridha says that 'Abduh saw this book before its
publication and corrected the Arabic, but not his second book.
Could this account also for the difference between the two books?
Rashid Ridha was noticeably unenthusiastic about the view of

Qassim Amin and apologised for him by suggesting that he wanted
less than he advocated, but demanded more to stimulate his readers
who were at the extreme end of conservatism to move into a position
of moderation. Had Qassim Amin belonged to a different group Ridha
would not have been so mild. Al Manar vol.IV PP.31-32

See Rashid Ridha below

C.f. A. Hourani op.cit. p.168., The two books appeared in 1899
and 1901 respectively,

Osman Amin for instance in "Ra'iqd" P.222 accuses Ridha of deviating
from the path of 'Abduh with regard to Ridha's opposition to Taha
Husain and 'Ali Abd Al-Raziq.

C.f. H. Laoust "Essai sur les doctrines sociales et politiques
d'Ibn Taimiya" (Cairo 1939) p.562

Tarikh vol.II pp.388-9

Tarikh vol.I p.890. 'Abduh is said to have been careful about

voicing his opinions and did not write or say all that he believed.

See I. Abu-Lughod "Arab Rediscovery of Europe” (Princeton 1963)p.21

A.M. Broadly "How We Defended 'Urabi and His Friends" (London 1884)
P.227 reports 'Urabi as saying that 'Abduh's head was more fit for

a hat than a turban. Added to this is the bad relationship between
'Abduh and the spokesman of the revolutionary followers of Al-Afghani,
Adib Ishaq. See "Documents Inedits" frame no.63. Also Tarikh vol.II
p.601l. The names were omitted by Rashid Ridha,

C.f. M.Al Khafif op.cit. p.555. At a meeting between 'Urabi and
'Abduh, arranged by Blunt, 'Urabi accused 'Abduh of writing with
the purpose of pleasing the Khedive.

Modern Egypt vol.II p.1l79

To name a few, Abd Allah Al-Nadim,a brilliant speaker and journalist
and the orator of the Rebellion, and Adib Ishaq the gifted writer
and journalist and the official spokesman of the Constitutionalists.
Both in their ways were much more respected than 'Abduh.

Tarikh vol.II p.69 ff, especially p.71

Charles Adams op.cit. p.ll (Arabic trans.)

See for instance M. Al Bahay op.cit. p.150
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For discussion of the Tafsir see I, Goldziher "Richtungen der
Islamischen'Koranauslegungﬂ (Leiden 1920) Arabic trang, Al Najjar
PP.348 ff, Also J;M.S.'Baljon‘"M@dern'Muslim‘Koran‘Interpretation
(1880-1960)" (Leiden 1961) passim, and A,M, Shehatahﬁ"Manhaj‘Al
Imam Muhammad 'Abduh fi Tafsir Al Qur'an Al Karim" (Cairo 1963)
and J. Jomier ”Le‘Commentaire'Coranique‘du'Manar“_(Paris 1954),

Osman Amin op,cit. p.55 fn., 2 describes this tendency as PRAGMATIC
HUMANISM and equates 'Abduh with the leaders of pragmatism such

as William James and F.K.S. Schiller. This trend, however, was
inspired by Ibn Taimiya rather than by -an acquaintance with
modern thought, - '

Tarikh vol.I pp.587-8 Ridha states that he had selected 'Abduh for
the leadership of the Umma and was determined to build him up for
that position.

On the activities of the Muhammadiyyah see "Indonesiche
Documentatie" vol.III no.XIX p.720 (The Hague 1952). The report
gives the numerical strength of the movement as 159,000 and 2,000
schools under its control.

Tarikh vol.I p.11

As for instance the questions on the attributes of God. See
Resalat p.52 where he dismisses the question of whether the
attribute should be regarded as separate or identical with the
Godhead as being beyond human reason.

C.f. Osman Amin "Ra'id" pp.61-2

When Shanqiti objected to 'Abduh's Mu'tazilite views in regarding
the Qur'an as being created not eternal, 'Abduh had it removed in
the second and subsequent editions of the Resalat. See Tarikh
vol.I p.963

As for instance his evolutionist interpretation of prophecy and
religion, He utilizes evolutionist theory in many places of the
Tafsir. See Adams op.cit. p.130 ff.

'Abduh was suspected by Cromer "Modern Egypt" vol.II p.181 as
being agnostic. His friend, W.S, Blunt, quoted by Thomas J. Assad
in "3 Victorian Travellers" (Lendon 1964) pp.98-9 saw him as
having no faith in Islam. Many of his contemporary ulemas have
also doubted his faith, See also Margoliouth's review of Adams'
"Islam and Modernism” in the International Review of Missions

vol .XXII pp.421-2

Op.cit. p.161 ff. especially p.163

Al TIslam p.148

Ra'id p.61

Op.cit. p.163

The dispute between Manfaluti and Qassim Amin reported by H.A.R.
Gibb op.cit. p.265 is an example of this. It reflects an attitude to

social policy on the part of some of 'Abduh's friends lacking in
dynamism which is concomitant with the' scientific attitude.
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226,
227.
228,
229,

230.

C.f. N.Safran op.cit, p.69
See Charles Adams op.cit. pp.238-9

Tafsir Al Manar vol.IV p.350

Bashir Ahmad Dar op.cit. p.272 ff,

Tarikh vol.I Introduction p.nun. Blunt holds a similar view as shown
by his remark to Harold Spender of the "Daily Chronicle" that "'Abduh
was like Cardinal Manning, trading religion for politics. He was so
clever that he forced the Khedive and Lord Cromer to appoint him head
of the ulema in Egypt." Tarikh vol.III p.181

Chapter 3

10.
11.
12.
13.
14,
15.
16.
17.

18.

19.

Tarikh vol.I p.l013 states that 'Abduh found followings to himself
in Tunisia and Algeria who knew him only through Al Manar.

Al Manar XXVIII p.65 also Adams op.cit. p.169

Adams op.cit. pp.169-70

Al Manar vol.XXXIII p.354

Ibid,, pp.357-372. No doubt he was prompted into publishing these
aspects, previously unknown in his life, as a sort of self-defence
against accusations by the traditionalists of heresy.

Op.cit. p.354

Tarikh Vol.I p.85 and Adams op.cit. p.171

Tarikh vol.I p.84

Ibid., pp.85-87 contains the letter and commentary. The quotation
is*from p.82

Ibid., pp.996-7

Ibid., p.1000

Igid., p.1001

Ibid., p.1022

Al Manar vol.I 2nd ed. p.4 and Adams op.cit. p.172
Al Manar vol.I 2nd ed. pp.ll and 12

Goldziher as quoted by Adams op.cit. p.173

Tarikh vol.I p.514

Perhaps 'Abduh was himself responsible for this delusi?n by
invariably approving what Ridha wrote in his name. Ibid., p.1018

See for instance Al Manar vol.XXVII p.622 where he quotes an unnamed
Jew stating that the University represented anti-religious trends.
Similar views are also held by a more recent writer, namely Dr

Al Bahay op.cit. p.101 88
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Al Manar vol.VIII p.478, Also Adams op.cit, p.176
Al Manar vol.VIII p,.478
Al Manar vol.XXXII p.317

Al Manar vol.XXXIII p.534. Rashid Ridha mentions that Maraghi asked
him to write a report on the advisability of an Azhar magazine,
which he did. He was not, however, invited to hold any official post,

See Ridha "Al Manar wa Al- Azhar" (Cairo 1353 A.H.) serialised in
Al Manar vols, XXXI and XXXII

Tarikh vol.I pp.620-1 relates the Story that Isma'il requested
Rifa'a Al-Tahtawi to persuade the ulema to codify the Shari'a law
but he refused. (Isma'il in reality did not need any such
codification as Muslim law had already been codified in the famous
Majalah and was being applied in Ottoman domains),

C.f. J.N.D. Anderson "The Shari'a and Civil Law" The Islamic
Quarterly vol.I p.29

Al Manar vol.XII p.239
Al Manar vol.XIV p,.343

Rashid Ridha, the introduction to "Al Mughni" by Al Muwaffagq
(Cairo 1925) p.15

Al Mughni p.16

Al Manar vol.XIV p.344

Al Mughni p,18 "

Al Manar vol.IV p.210

Ibid., loc.cit.

Al Manar vol.IX p.745. The treatise proper runs to p.770.
Ibid., loc.cit.

Al Manar vol.XXX p.704 ff. Ridha argues against M. Azmi who claimed
that some of the ulema considered that Maslaha superceded even
unambiguous texts. Ridha rejects both the contents of the claim and
that any of the ulema supported it. As we know Al Tawfi put Maslaha
above the texts. (See Mustafa Zaid "Al Maslaha Fi Al Tashri' Al

Islami" (Cairo 1954) pp.63-4. Early in the century (1909) Ridha

approvingly published Al Tawfi's treatise and appeared to support the
same view in his "Muhawarat al Muslih Wa Al Muqallid" Al Manar vol.IV.
This was in the heyday of liberalism, His position appears to have
changed somewhat in the twenties and thirties where the emphasis on
the authority of the texts and the restriction on Maslaha as an
independent operative concept has become marked. This may be a
reaction to the excesses of the modernists and westernizers. This
line of analysis, however, will not be pursued further since Ridha
failed to reflect these two phases in his rulings on specific issues,
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58.
59.
60.
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62,

Ridha "Yusr Al Islam" (Cairo 1928) Introduction pp. b, g and h
Ibid., Introduction p. z, a, y and e

Ibid., p.3

Ibid., loc.cit.

Ibid., loc.cit.

Ibid., loc.cit.

Al Manar Vol.XXIX p.424 -

His book "Muhawarat al Muslih Wa Al Mu allid" relies heavily on
Ibn Al-Qayyim the Hanbali scholar as he himself admits in the
introduction (Al Manar vol.IX p.823) whereas his "Yusr Al Islam"
is a collection of opinions largely drawn from the same school.
Yusr Al Islam pp.l17 -18

Ibid., p.79

Tbid., loc.cit. Rashid Ridha gives the authority to Ulu Al Amr in
wordly affairs. Obedience to them is conditioned by them not
contradicting the law.

Ibid., pp.78-79

Ibid., pp.37-75. He quotes approvingly from Ibn Al Qayyim.

Al Manar vol.XIV p.23

Al Manar vol.X p.287 ff. and vol.XXIII p.187 ff. and in various
places in Tafsir Al Manar. See Jomier "Le commentaire" p.290

Al Manar vol.XXVII p.346 also vol.VII pPp.384~388 and vol.VIII p.588
Al Manar vol.VII p.28

Yusr Al Islam pp.72-73

Nida' Ila Al-"ins Al-Latif (Cairo 1351 A.H.) p.121

Al Manar vol.XXX p.610 fn,

"Al Wah Al Muhamadi" 3rd ed. p.283

Al Manar vol.XXX p.780

M.Kerr "Rashid Ridha and Legal Reforms" The Muslim.World vol.I p.180

Al Manar XXIV p.l11

Al Manar vols.XXXI and XXXII carry the arguments between Ridha and
Al Dijwi. The articles were later published in the separate book
"Al Manar Wa Al-Azhar".
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The effort of Al Ghazali in reconciling Sufism and orthodoxy may
be cited as an example. See H.A.R. Gibb "An Interpretation of
Islamic History" The Muslim World vol.XIV pp.129-130.

See for instance Al Manar vol.VIII p.620 where he says .""The people
have no longer any need for most of the theories contained in
Ash'arite books."

Al Wahy Al Muhamadi 3rd ed. p.360

Ibid., pp.8 and 9

Ibid., p.10

Tbid., p.17 ff.

Tbid., pp.19 and 20

Ibid., p.62. The Qur'an is, however, exempt from this generdisation

as it does not as a miraculous book tax the scientific mind in the
same way as, say, the miracle of the break-up of the moon.

Ibid., p.255 ff.

Ibid., p.289 ff.

Al Manar vol.XXIII p.189

On Al Ghazali see Al Manar vol.V pp.762-768 and on the Ash'ari see
vol.IX pp.109-110, There Rashid Ridha attributes this view to the
later followers of Ash'ari and not to him. * Under the influence of
nineteenth century rationalism, Muslim reformists and modernists
accepted the principle of causality without looking deeper into its
implications. (The probable exception is Ahmad Khan). 'Abduh and
Rashid Ridha did not appreciate fully the difficulty of the
Ash'arites. For discussion ‘of the problem of causality in Muslim
thought see Majid Fakhry "Islamic Occasionalism" (London 1958)
pp.56 ff. et passim.

Al Manar vol.VIII p.620

Al-Wah p.199. The idea put forward previously by Dr M.T. Sidqi in
Al Manar vol.XII p.120 )

Ibid., p.62

Ibid., p.201

Al Manar vol,I p.274 and Adams op.cit. p.186
Al Manar vol.XIV pp.809-810

Ibid., p.810

Tbid., p.809

Ibid., p.813
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Ibid., p.811

Ibid., pp.786 and 801 and Adams op.cit. p.188. These ideas were
not without influence on the reform of Al Azhar.

Al Manar vol.XXXV. The obituary of Rashid Ridha by his cousin
Sayyid Abd Al-Rahman 'Asim p.486.

Al Manar vol.XXX p.115 ff,
Guido de Ruggiero, op.cit. p.93 ff. and p.158 ff.

Tarikh vol.I p.915. Ridha says that he and "Abduh aimed at Arab
independence but without foreign interference or enmity with the
Turks,

The suspicions surrounding Rashid Ridha reached far and wide.

See for instance the recently uncovered letter from Abu Al Kalam
Azad to Ridha accusing him of supporting the decentralization
party and thus betraying his previously announced support for the
Caliphate. A. Al-Nimr '"Mawlana Azad Wal Khilafa" Majallat Al
Azhar vol. XXXV Oct.1963 p.307

See for instance the arguments between Rashid Ridha and the
Nationalist Party, notably A, Jawish concerning the "Madrassat
Al Da'wah" Al Manar vol.XIV pp.40 and 121 ff,.

See his comments Al Manar vol.XXIII p.695

See for instance Al Manar vol.XXXIII pp.317-8 where he suggests

an elaborate Sayyid university to train specialists in all the
sciences and arts "religious and worldly and the skills upon which
civilization is based in this age." He ends thus "Only then will

the Umma know that the Sayyids are her masters and leaders." He puts
a similar suggestion in his writing on "Al Khilafat" where he advises
the creation of a mujtahid school to prepare Quraishis to hold the
office of Caliph. Al Manar vol.XXIV pp.110-111,

He took part in the "Decentralization Party" and may have
participated in conspiracies against the Ottomans. After the war he
played a prominent part in Syrian politics which he records in

Al Manar vols. XXIT and ZXXIII under the title "The Syrian Journey"
and also '"The European Journey"., Abd Al-Muta'l Al-Saidi in his

"Al Mujaddidun Fi 1 Islam Min al Qarn Al Awwal Ila'l Rabi Ashar"
(Cairo no date) pp.542-3 reports Rashid Ridha as supporting King
Fuad's claim to the Caliphate. This would have implemented the
ideas of W.S. Blunt who aimed at creating an Arab Caliphate under
the aegis of the British. Since Blunt's ideas expounded in his

"The Future of Islam" (London 1882) were derived from 'Abduh's

(see A. Hourani op.cit. p.155) it is conceivable that Al Sa'idi's
report is correct. This need not reflect on Ridha. 1In the
desperate situation after the fall of the Caliphate, Ridha might
have felt that its continuation even on such a basis was better

than its complete disappearance. The relationship between Sharif
Hussain and Ridha is also a source of confusion. There is no doubt
that Ridha supported Hussain's original moves until it became
evident that the British had defaulted in their promises.
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(Cairo 1341 A,H.) Translated into French by H, Laoust under

the title "Le califat dans la doctrine de Rashid Ridha"

(Beirut 1938). References are made to the Al Manar serialisation.
Al Manar vol.XXIII p.729

Ibid., loc.cit.

Tbid., pp.730-752

Al Manar vol.XXIV p.352

Ibid., p.353

Ibid., loc.cit.

Ibid., p.353

Al Manar vol.XXIV p.354., Ridha reports the encounter between
'Abhud Al-Dawlah the Turk and the Abbasid Caliph Al1-Ta'i'. The
Turk, while showing all veneration and respect, divested the
Caliph of all his authority. This Rashid Ridha appears to suggest
was done voluntarily by the Caliph, Had the Caliph had a better
moral fibre, Rashid Ridha appears to imply, then he would have
retained the powers of his office.

Ibid., p.355

Ibid., loc.cit.

Ibid., p.646

Ibid., pp.460-461

Ibid., p.353

Ibid., p.373

Ibid., p.198

Al Manar vol,XXIII p.731 where he quotes the Tradition "whoever
dies not having given Bay'a dies a Jahiliyya death,"

Al Manar vol.XIV p.9
Ibid., p.1l3
Tafsir vol.V p.190

Ibid., pp.190-1. These views are attributed to 'Abduh. Rashid
Ridha also subscribed to them.

Al Manar vol.XIV pp.59-60
Al Manar vol.XXIV p.59
Tafsir vol.V p.190

Al Manar vol.XXIV pp.61-2
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121. Ibid., p.48 ff. 144. Al Manar vol.IX p.20

122. Al Manar vol,XXIII pp.738-744 145, C.f, R.A, Hourani, Introduction to J.M, Ahmed, op.cit,.p.X

123. Al Manar vol.XXIV p,.110 146. Al-Afghani versus Renan, 'Abduh versus Hanotaux and Renan,
Rashid Ridha versus Dermingham, even Al-Afghani's "Al Radd" etc.

124, Ibid., p.l19 . may be regarded as a discussion of European ideas.

125, C.f. Malcolm Kerr "Arab Radical Notions of Democracy" in Middle ; 147. Tarikh vol.I p.799

Eastern Affairs No.3, St Anton s Papers no.l6 p.l15
126. Tafsir vol.V p.200 and Al Manar vol.XIV p.l4

127, Tafsir vol.V p.199. These views are 'Abduh's but Ridha subscribes
to them also.

128. Emile Tyan "Institutions du droit ublic musulman" vol.II:
Sultanat et califat (Paris 1956) p.26 fn.2

129. Louis Gardet '"La cite musulmane: vie sociale et politique"”
(Paris 1954) p.352

130. For an evaluation of Al Mawardi's theory see Gibb "Studies on the
Civilization of Islam" (london 1962) pp.151-164 especially pp.162-3

131. Al Manar vol.XXIV pp.259-261

132. Al Manar vol.XII pp.608-9

133. Al Manar vol.XXIV p.62

134, Al Manar vol.XIV pp.197-200

135. Ibid., p.199

136. During this period the conflict between Egypt and Britain was
manifested in a triangular power struggle: the British, the
Palace and the Wafd.

137. See G. Kampffmeyer in H.A.R. Gibb "Whither Islam?" Ch.3 (London 1932).
Also Al Manar vol.XXVIII p.788 ff. Ridha says he thought of
inaugurating one during the War but the military authorities refused
permission, '

138. Al-Manar vol.XXVI pp.l100-104

139, N.Safran op.cit. pp.165-180

140. S. Arslan says "Although he (Ridha) may not be the equal of 'Abduh
and Afghani in the logical sciences ('Ulum 'Aqliyyah) he outstripped .
them both in the volume of writing." '"Rashid Ridha Aw Ikha'

Arba'ina Sanatan" (Damascus 1937) p.255.
141, C.f., Tafsir vol.I p.284
142, See reference to this in Al Manar vol .XXXIII pp.529-530.

143. See for instance his bitter dispute with the Shi'is. Al Manar
vol.IX pp.424 ff.
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